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Abstract

Emma Hopkins (18491925 was a feminist, teader, writer and theologian who actively
reaquited women and pepared them for ecdesiasticd positions through the theologicd
seminary she established in 188. Once astudent of Mary Baker Eddy (18211910, Emma
Hopkins foll owed Eddys leal in spe&king d God as bath Mother and Father, and kelieved that
the changing roles of women indicaed the beginning d a new epoch - the reign d the Mother
asped of God. A number of Hopkins' students went on to foundtheir own churches or becane
prominent leaders and teachers in the New Though Movement. This paper will introduce
Emma Curtis Hopkins and her theology, and look at connedions between her teaching, the New
Though Movement, the New Age Movement and Mary Baker Eddys Christian Science
movement.

Introduction

In the Spring 2001 edition d Women-Church, Monica Dennison writes that it is time for
feminists to stop “rescuing’ women from the “pages of history” and gving them “retrospective
esteem and status.” “ The job d 'remvery' of women from the pages of history and Scripture
“has been dme” asserts Dennison. And she further states that no amourt of this feminist
schadarship is going to “dissuade afundamentaist Sydney Anglican from the belief that Eve
was creded seoond and sinned first and therefore women must only and always have a
subservient role to men.”* The latter point is perhaps true, evangelicd and fundamentalist
Christians with entrenched pasitions are probably not going to budge & a result of feminist
schaarship. And Dennison is aso corred in her assertion that feminist theologians need to
engage with contemporary isaues of recncili ation, poverty and environmental concerns. But
how can the projed of incorporating women into the historicd records be complete when no
one | med knows who Emma Curtis Hopkins was, let alone dou her discernible influence on
the 20" century mainstrean Christian heding movement and the repackaging d her ideas
throughthe New Age movement?

My doctoral work is in the aea of Christian Science and kecause the limited amourt of
schdarship abou Christian Science is usualy situated in studies of “seds’ and “cults,” my
seach for recent acalemic interest in Christian Science eventualy led me to the contemporary
work on “new religious movements.” This is a new and less pejorative nomenclature for those
religious groups margind to a margindized by the mainstrean religions. It is in this context
that 1 came acoss contemporary scholarship on Emma Curtis Hopkins and | am indebted to
threeschdars in particular - Gordon Melton, Gail Harley and Beryl Satter - for their work in
recovering something d Hopkins' story.

| dready knew the name “Emma Hopkins’ as references to her are foundin al biographies of
Mary Baker Eddy since she was first ading editor and then editor of Eddy's Journal of
Christian Science from September 1884. | was also aware that Emma Hopkinsis something o a
pariah in the Christian Science movement having keen publicly denourced by Eddy in 1887asa

! MonicaDennison, "Galil eo's Daughter and Other Daughters. A Refledion,” Women-Church. An
Australian Journal of Feminist Sudiesin Religion 29, (2001): 45.

6



Counterpoints 2002 Celébrating Diversity in Research

“fase teacher” who was “deluding” her students and pronourced unqualified to teach Christian
Science? What | did na know was that Emma Hopkins is regarded as the primary founcer of
the New Though movement, an American new religious movement that arose in the late 19"
century and continued to beinfluential right through the 20" century.

In this paper, | am going to introduce Emma Curtis Hopkins, look briefly at her theology and
how it contrasted with “orthodoX Christian Science, and gve a arrsory glance d three aeas to
which Hopkins influence ca be traced, viz, the late 19" century women's movement, the
mainstream Chrigtian heding movement and the New Age movement. In the course of doing so,
| am hogng to pique interest in Hopkins and New Thouglt as there is a significant gap in
acalemic schdarship in this area It shodd be baoth intriguing and explanatory given the
predominance of women as |leaders and members of the movement.

New Thought

Danny Jorgenson argues that new religions are usualy protests against the established arder,
against traditiona religions and the society they support and promote. In this case, religious
innowetions are a “criticd resporse” nat only to mainstream traditional religion bu aso to
culture and society.®> New Though was protesting against the exclusion  women from the
clergy, the loss of heding from the Protestant tradition and the inevitability of poverty and
sicknessin the world. Althoughthe acaemic community has largely ignaed New Though,
many Christians have unwittingly embraced aspeds of its theology.

New Though commenced life & hismatic Christian Science and hes been influenced by a
number of people, for example, Ralph Waldo Emerson, Phineas Quimby, Mary Baker Eddy and
Warren Felt Evans. However, contemporary scholarship suggests that Emma Curtis Hopkins
was the primary founder. By 1902 it was estimated that the New Though movement numbered
more than a million adherents. Much o this siccess could be diredly attributed to four
individuals, all students of Emma Curtis Hopkins - Mainder Cramer (San Francisco), Annie
Rix Militz (the Padfic Coast) and the Fillmores in Kansas City, Myrtle and Charles” It is these
pupls who founded every major surviving New Thougt group. They were the most dedicated
of Hopkins' foll owers who spent twenty yeas traversing the nation leduring, heding through
prayer, establishing seminaries and churches as well as produwcing journas, pamphlets and
writing nowels.®

The New Thougt movement was primarily compased of women duingits first generation, not
surprising gven Hopkins explicit feminism. By the end & WW1 more men had joined the
movement and gadualy the feminism and socia adivism disappeaed. However, what
remained was Hopkins' ingtitutionalisation of female leadership.®

2 Mary Baker Eddy, "Questions Answered,” Journal of Christian Sience 5, no. 1 (1887): 26.

3 Danny L Jorgensen, "Foreword," in Emmna Curtis Hopkins. Forgotten Fourder of New Though
(Syracuse, New York: Syracuse University Press 2002.

“ Beryl Satter, Each Mind a Kingdam. American Women, Sexual Purity, andthe New Though Movement
1875-1920. (Berkeley: University of California Press 1999), 80.

® Gail M. Harley, Emma Curtis Hopkins. Forgotten Founder of New Thought (Syracus, New York:
Syracus University Press 2002), 90.

® Gordon J Melton, "Emma Curtis Hopkins: A Feminist of the 1880 and Mother of New Thought,” in
Women' S Leadership in Marginal Religions: Explorations Outside the Mainstream, ed. Catherine
Wessnger (Chicago: Universty of Illinois Press 1993, 97. Melton tell sus that in 1991 there were 4 out
of 6 women serving as presidents — Connie Fillmore is president of the Unity Schodl, Peggy Bas<t of the
United Church of Religious Science, Johnn Coleman o the Universal Foundationfor Better Living and
Judi Warren of the International Asciation of Churches of Truth. Thisisthe most recent information
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Gall Harley argues that there ae four possble reasons for the obscuration o Hopkins
contribution to American religious life. Thefirst isthe mntroversy that surrounded Mary Baker
Eddy, and the disputes with former students that dominated the media and Hstoricd acourts.
Sewnd, the lak of “self-refledion” within New Though where the focus has been on padicd
solutions to problems that exist in the present. Third, the neglea of the mainstrean religious
community to investigate New Though. The fina reason is the inadequate and orly history of
the movement produwced early in the 20" century that excluded attribution to Hopkins of her role
in foundng the movement.”

Emma Curtis Hopkins

Emma Curtis Hopkins was born Josephine Emma Curtisin
Conredicut in 188, and married George Irving Hopkins
on July 191874 Apart from this, very little is known of
Hopkins prior to her meding with Mary Baker Eddy in
October 1883 This meding took dace & the home of a
Mary F Berry who lived in Manchester, New Hampshire.
Between that first contad in October and December 12
1883 Emma Hopkins was heded o her invaidism by

Mary Berry.

Excited by her experience Hopkins wanted to learn more
of this “science” and wrote to Mary Baker Eddy on
December 12 1883 asking hav she muld become involved
with this new and controversial movement. Eddy replied,
and fifteen days after her initia letter, Hopkins journeyed
to Boston and took a dassin heding with Mary Baker
Eddy. Several months later, Hopkins advertised as a
Christian Science praditioner in the February 1994 edition
of the Journal of Christian Science as it was known then. Hopkins very quickly came to
prominence in the Christian Science movement. In April 1884, she mntributed an article to the
journa cdled “Gods Omnipresence” and by September had been appanted editor of that
journal, the only editor until then having been Eddy herself.®

But thirteen months later, in October 1885, Eddys saetary, Cavin Frye, abruptly dismissed
Hopkins from her pasition. The reasons for the dismissal are nat clea and are usualy given as
“ideologicd and financial ones.”? It is likely that Emma Hopkins had beacome one of a number
of former students of Mary Baker Eddy who loved Christian Science but foundit, and Eddy's
leadership, too restrictive. They wanted to do their own writing, develop their own heding
techniques, teat and set up in pradice & heders under their own auspices. These people @muld
not accept the exclusive Christian neture of Eddy's teaching. Rather, they foundmuch to inspire
and stimul ate them in the Eastern religions as well .*°

After her dismissal, Hopkins travelled to Chicago and worked as an independent Christian
Science praditioner, also editing the Mind Cure Journal, a publication she had denourced in
February 1885when working as editor of Eddy's journal.

available.

" Harley, Emma Curtis Hopkins, 54-55.

®Ibid., 12.

 Mélton, "Emma Curtis Hopkins," 91.

0 Gillian Gill, Mary Baker Eddy, Raddliffe Biography Series (Reading, Massachusetts: Merloyd
Lawrence, 1998), 340.
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I ndependence

Less than twelve months after learing Eddy and Boston, Hopkins founded the Emma Curtis
Hopkins Coallege of Christian Sciencein central Chicago, with Mary Plunkett (ancther former
student of Eddys) as president and Hopkins as teader. The Hopkins Metaphysicd Association
was founced in June 1886&fter the first classof students had graduated.'* Acoordingto Gordon
Meélton, there were thirty-seven students in that first classand at least four of them went on to
become key figuresin the New Thought movement.*?

In April 1887 Hopkins taught in San Francisco, in October Milwaukee and in November New
York. Students from acossthe murtry also journeyed to Chicago to attend Hopkin's monthly
classes. By October 1887, Hopkins was being remgrized as a “rising star” in the metaphysicd
movement outside of orthodox Christian Science and by which time she is sid to have
personaly taught six hunded students, with seventeen branches of the Hopkins Metaphysicd
Assciationin operation.™

During 1888 Mary Plunkett, after a successul partnership o threeyeas, left Chicago and set
up arival association and periodicd in New York. Hopkins then becane president as well as
teatder of her college and dedded that she wanted her work to be more distinctive. Hopkins
viewed her misgon as a saaed ore and concluded that “Christian Scienceis not a businessor a
profesdon, it isaministry.” As aresult, Hopkins transformed her schod into the “Theologicd
Seminary for the Preparation o Students for the Chrigtian Science Ministry.”**

Hopkins believed that students needed bah a “structured” learning environment and a placeto
gather as they were @le to doin mainstrean theologicd seminaries. The seminary was aso
Hopkins' way of embarking on ufiversal missonary adivity, with freedom from exploitation
and oppesson the goal. Gordon Meton hes been able to recover some of the history of the
Christian Science Theologicd College. Up to 1893 he foundthat 350 students had completed
the basic course in heding, while 111 had taken the eitire course and been ordained as
ministers.”®

Satter suggests that it was the hedings that occurred during the @murse of the 12 week courses
that helped promote the New Though movement. But it is also possble that the rapid spread of
New Though occurred becaise heding, writing and teading were profitable. Prices charged
varied, and Hopkins was charging $50for both individual and goupinstruction. In addition to
fees from teading, practitioners recaved payment for “treaments.” Some of Hopkins' students
becane prolific writers and so would have generated a modest income from that as well .*®

On Sundays, Hopkins office was transformed into a durch and she preadied to students and
those who came for heding.

The Christian Science Theological Seminary is suppated by the CSTS Church... The
Bibles of al times and nations are compared: Their miracles are shown to be the
results of one order of reasoning, and the ebsence of mirades shown to be the result
of ancother order of reasoning... It is restored by the theology taught here. With its
restoration we find health, protection, wisdom, strength, and prosperity... Ministers of
all denominations, professors of every department of though, teachers of every
science, artisans, home keepers, are warmly urged to attend our twelve o'clock daily

" Harley, Emma Curtis Hopkins, 38.

2 Mélton, "Emma Curtis Hopkins," 92.
13 satter, Each Mind a Kingdom, 82.

4 Harley, Emma Curtis Hopkins, 46.
®1pid., 42.

16 satter, Each Mind a Kingdom, 85.
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services, and see for themselves what isin the divine Truth fredy expressed.!’

In addition to running and teading at her Seminary and preading on Sundays, Hopkins also
began writing Bible lesoons which were puldished for nealy ten years by the Chicago Inter-
Ocean newspaper. She dso established a new periodicd cdled Christian Science.

According to Beryl Satter, Mary Baker Eddy was at least partialy resporsible for the
development of New Thougtt becaise during the ealy part of the 1890s e apyrighted the
term “Christian Science” and began to sue those using the Christian Science name. Satter does
not suppy a source for this gatement and Eddy Hographer Robert Ped mentions only that
Hopkins becane increasingly independent. Whatever the red story, by the mid-189Gs the
Christian Science homenclature was dispensed with and Hopkins' Christian Science magazne
becane Universal Truth, and her association the Truth Students Association. *

In 189Q one of Hopkins' students said that Emma Hopkins was “undoultedly the most
succesqul teader in the world...in many instances those who enter her classes confirmed
invalids come out at the end o the murse perfedly well...her very presence heds and those who
li sten are fill ed with new life.”*°

Theology

| have only been ableto dbtain and read ore of the @ght books written by Emma Hopkins. This
one, Scientific Christian Mental Practice, was first pulished in 188 and Hopkins has
structured her teading so that it emulated Eddy's, ie, there were aseries of twelve lesons
given.?° During these lessons, Hopkins elaborates on her theology and provides readers with
pradicd waysto implement it, believing, as Eddy dd her own theology, namely, that it was the
method wsed for heding by Jesus Christ. AlthoughHopkins refers to a number of theologians,
philosophers, religious leaders and traditions to suppat her arguments - Plotinus, Plato,
Spinoza, Augustine, Emerson, William Channing, Buddha, Thomas Carlyle, the Zend Avesta -
she does not acknowledge Eddy as the source of a number of her key idess. Yet, given her
conredionto Mary Baker Eddy, and the fad that she cntinued to admire Eddy subsequent to
her dismissdl from the Journal of Christian Science, it is not surprising to find that Hopkins
theology is consonant with much of orthodox Christian Science®

In her first chapter, Hopkins explores the word “God” enumerating a number of alternative
names because, she explains, many people rebd at that word. “It has become bruised by troutle
and dsappantment” whereas everyone agrees that Good is for everyone.?? Hopkins foll ows
Eddy's lead by her references to God as Mind, as Good, Spirit, Life, Truth, Love, but includes
some different synonyms as well - Substance Hedth, Support, Defence Protedion,
Intelligence Hopkins, as Eddy hed dore, dso referred to God as both female and male. While
there is no evidence that either Mary Baker Eddy a Emma Hopkins were avare of Ann Le€'s
doctrine of Mother-God, it is clea that Hopkins did adopt Eddy's radicd concept of a Father-
Mother God, believing that it is “proper to use the masculine, feminine or neuter pronounwhen
referring to Deity.” Inclusionin divinity elevated women to a pasition denied them in traditi onal

1 Emma Curtis Hopkins (1888 in Harley, Emma Curtis Hopkins, 67.

18 Satter, Each Mind a Kingdom, 96.

19 Martin Larson, "Chapter VI. The Great Popularizers.,” in New Thought Religion. A Philosophy for
Health, Happiness, and Prosperity (New Y ork: Phil osophicd Library, 1986, 145.

20 Emma Curtis Hopkins, Scientific Christian Mental Practice (Marina Del Rey, California: DeVorss&
Company, 1888 reprint, 1970).

1 Larson also notes this, see145.

22 Hopkins, Scientific Christian Mental Practice, 21.

10



Counterpoints 2002 Celébrating Diversity in Research

patriarchal Christianity, and the cmncept of femae-mae equality flourished among Hopkin's
students. ?®

Foll owing Eddy, Hopkins also beli eved that the only redity is spiritual, not material. Everything
is illusory, what we seeis nat redly the way things are. Both women stressed the ladk of
ontologicd redity in evil, becaise there can be no power apart from God, and they taught that
the solution to human problems like sickness and powerty lie in comprehending this. Both
women protested against the doctrine of the Fall, and against the ideathat sickness originated
with God.**

But it was the universaity of Hopkins teading that marked her as different from Eddy.
Hopkins believed that Truth was nat limited to Christianity, rather it could be foundin al forms
of religiosity. It is certainly evident from Hopkins' writing, and Frances Lord after her, that
Hopkins was familiar with a number of reli gious traditions and phl osophicd treaises, and used
them to suppart her position. While Hopkins did adopt Eddy's unique “argument” as a heding
technique, ie, affirming the goodressand dl presence of God and denying the existence and
inevitability of sin, sickness and deah, she believed that the heding principles were ancient
ones. Hopkins asserted that even the processof inaudible communicaion with asick personwas
based on“ancient Eastern system of instruction.” For Emma Hopkins, Christian Sciencewas a
“restatement of age-old truths’ found na only in the Eastern tradition, but also in the Western
thougtt of Bishop Berkeley, Plotinus and Plato.?

My thougts are that both women were @rrect. What came to Mary Baker Eddy was a
“discovery” for her, she believed that what had been reveded to her was the method bywhich
Jesus was able to hed. Hopkins was aso corred. Eddy's heding methodwas a synthesis of East
and West, albeit an urconscious one.

A sewmnd lkey difference between Eddy and Hopkins is that whereas Eddy emphasized
inspiration in heding, Hopkins formulated spedfic heding “arguments’ or “affirmations and
denias’ that could be used by ter students and readers of her book, Scientific Christian Healing
Practice, in order to hed themselves and ahers. Hopkins in fad promulgated five spedfic
denias for students to regularly make, balanced by five spedfic &firmations, and recommended
setting aside amorning ead week to meditate upon them.

Denials;

Thereis no evil.

Thereis no matter.

Thereis no absence of life.

Sensation is not a physical or material experience.
Thereisno sin, sicknessor death.

Affirmations:
My Good is my God. My God is Life, Truth, Love, Substance,

Intelligence - omniscient, omnipotent, omnipresent.
In God | live and move and have my being.

2 Harley, Emma Curtis Hopkins, 62.

24 Also seeHarley, 59 & Mélton, 93.

% Harley, Emma Curtis Hopkins, 58, 60, 82. Accordingto Emma Hopkins, Christian Sciencewas another
revelation of “Life, Truth, HolinessHealth” and that there was “Truth in every religious gystem of the
world.” See Harley, 41.
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| am Spirit, Mind, Wisdom, Strength, Wholeness

The | AM works inevitably through me to will and to do that which
ought to be done by me.

| am governed by the law of God and cannot sin o fear sin, sickness
or desth.

Hopkins argued that women were being pasoned by the belief in arigina sin, and that they
could transform themselves throughthis processof affirmation and cenia. Denid did not mean
denia of the eistence of a problem, but rather, it was a cunselling pocessby which a patient
was first encouraged to spesk of their concerns, identify an dfending “belief” or “construct,”
and then deny the existence of this belief in the redm of God. This was a six-stage process
developed by Hopkins culminating in the dfirmation d the patient as “the perfed creation o
the living God - spiritual, harmonious, free fealess”*

The third significant difference between Eddy and Hopkins was Hopkins' view of the Trinity.
Whereass Eddy had retained the traditional Trinitarian formulation bu included “Mother”
aongside the Father, Hopkins asserted that God was a “thredold Principle” composed o
Father, Son and Mother or Holy Spirit, where Mother and Holy Spirit are interchangeable.
Hopkins saw history moving through three distinct periods, the first being that of God the
Father. The seaond period is that of the Son, and this was marked by efforts to overcome
oppresson and the beginning d democratic instead of patriarchal structures. According to
Hopkins, the third period is that of the Holy Spirit, the Mother-Principle or the divine
Comforter. Hopkins wrote that the increasing public adivity by women was indicative of the
beginning d this new age, and the women she ordained were spedal messengers of “the new
eraof the Holy Mother Spirit.”?’

Among al the indications of change nathing strikes the old-fashioned mind clinging
to past ways, with more horror, than to see how woman, the silent sufferer and meek
yoke bearer of the world is g¢epping quite out of her old character or role, and with a
startling rebound from her long passvity is hurling herself against the age with such
force and bdd decision asto make even her friends stand aghast.”®

A fourth dstinctive difference between Eddy and Hopkins was the frequency with which
Hopkins referred to “prosperity.” For both Eddy and Hopkins, poverty is disease that is to be
heded. But acording to Hopkins, and dfferent from Eddy, Jesus was the first teader on
prosperity, because prosperity is an adknowledgement “of the presence of God.” Frances Lord
then added her own touch to the theme of abundance, devoted five pages to the treament of it,
and promoted it as a pivotal concept in New Thought.?°

19%th Century Women’s M ovement

Hopkins had alrealy experienced a primarily female environment in Boston, as most of Eddy's
students and praditioners were women, and Eddy had approved o several of the women's
causes but she was nat actively invalved in them.*® Although Hopkins priority was the
promotion d her spiritua ideas, unlike Eddy she did take steps to aign herself with the
woman's movement.** Hopkins did na want the heding ministry dominated by men as the
medicd professon was.*

26 Satter, Each Mind a Kingdom, 90, 93.

27 Melton, "Emma Curtis Hopkins," 93, 94.
8 Quoted by Mélton, 93.

29 Harley, Emma Curtis Hopkins, 73, 74.
30 Melton, "Emma Curtis Hopkins," 92.

31 satter, Each Mind a Kingdom, 84.

32 Harley, Emma Curtis Hopkins, 76.
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At the first graduation ceremony o the Christian Science Theologicd Seminary held onJanuary
10, 1889, the guest specker was affragist Louise Southworth. Southworth was an dficer in the
National Women's Suffrage Association, and duing her speed declared that Christian Science
“has come & last to give woman her proper statusin the world.”* The presence of suffragists at
this graduation ceremony was nat a wincidence Of the 22 gaduates, 20 were women. All of
these graduates had been trained by Emma Curtis Hopkins, and were subsequently ordained by
her to Christian ministry. Gordon Melton argues that in this ceremony Hopkins exercised the
office of bishop and therefore became the “first woman to asaume such powers in modern
times.”%*

We know now that Quaker women were prominent in the 19" century women's movement.
What is lesswell known is that Christian Science and New Though women were also in the
vanguard of that movement. Hopkins brought the ideaof the feminine in the divine and merged
it with the feminism of the nineteenth century in a manner that was empowering to her and to
the women she gathered around ler.*® Satter argues that Hopkins' “convduted and ambiguaus’
writings were amed at making women whoale through the development within of “masculine”
qualities like strength and paver and cetainly Hopkins' deputies were women who taugit,
pulished and became social adivists.*

It is dso clear that Hopkins empowered women to seek pasitions of authority within the New
Though movement. For example, Eliza Barton Lyman was foundx and principal of the
Hopkins Schod in Milwaukee Adelle M Harper was president and founde of the Hopkins
College of Christian Sciencein St Paul, Mary J Butler was president of the Hopkins Schod in
Denver, Angela Crippen-Davis was president of the Louisvill e College of Christian Science
Christian Sience Universal Truth, Truth, and Harmony were dl periodicds founded between
1888and 1890 with women as publi shers and editors.*”

Many o the people Hopkins taught were suffragists. They included physician Alice Stocknam,
editors Helen Wilmans and Eli zabeth Boynton Harbert, poet Ella Wheder Wil cox, and educaor
and president of the Women's Educaional and Induwstria Unionin Boston, Abby Morton Diaz*

In addition, Emma Curtis Hopkins trained severa of the women invalved in Elizabeth Cady
Stanton's Woman's Bible - Lucinda Chander, Clara Colby, Louisa Southworth, Elizabeth
Boynton Harbert and Sara Underwood Stanton hersdlf, influenced by Frances Lord, also
investigated New Though but dedded that she was of “too solid flesh,” although she did
occasiondly have treaments from New Though heders and admitted to being inclined to take
it more seriously as se approached the end of her life® In fact, it was Hopkins student,
Frances Lord who was, aside from Stanton's daughter, the first woman to encourage Stanton to
proceal with and asssted her at the outset with the Woman's Bible.*°

We find the Woman's Bible being re-read in the 1970s by feminist scholars and references to it
turn up for example in Phyllis Trible's 1973 article “Eve and Adam” in the Feminist Reader

3 1pid.

34 Melton, "Emma Curtis Hopkins," 88.

*bid., 97.

36 satter, Each Mind a Kingdam, 84.

3" Harley, Emma Curtis Hopkins, 77.

8 pid., 76.

39 Kathi Kern, Mrs Santon's Bible (Ithaca& London: Cornell University Press 2001), 146-47.
40 Kathi L Kern, "Rereading Eve: Elizabeth Cady Stanton and "the Woman's Bible," 188518%,"
Women's Studies 19 (1991).
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Womanspirit Rising.** More recent scholarship suggests that the importance of the Woman's
Bible was that it challenged then conventional nations of a separate woman's ghere. Kathi Kern
argues that this concept of “separate spheres’ inthe 19" century has been “liberally impased on
histories of women,” and that the Woman's Bible in fact points to a diversity of though among
white, middle dasswomen. According to Lisa Strange, the Woman's Bible not only helped to
broaden the aenda of the first wave feminist movement, but also “foreshadowed the
theologicd revisions’ of the second wave feminist movement.*?

Feminigt schdars as yet have nat drawn out the implications of the New Though association
with the Woman' s Bibleand what influence these women may have inadvertently had on the
feminist theology o the 20" century.

Feminist Missionary Activity

Frances Lord is believed to be the first of Hopkins students to take the ministry offshore,
pubishing her version d Hopkins' ledures in England in 1888 bti she was teading classes
there from October 1887 Gail Harley believes that the dfed of Lord's missonary adivity was
to prepare Britain for the avent of orthodox Christian Science, Eddy's gudents arriving and
teading from November 1883.*3

In 1886in Chicago, Frances Lord puchased a monthly journa cdled Woman' s Worldwhich
she said was “devoted to the alvancement of women, socially and industrialy.” According to
Lord, the only way that this could come éou was through the “spiritual evolution d the
individual” and in 1887 she began in her pubication to give “aregular course of instruction” in
Christian Science heding, with the gpproval of her teacher, Emma Hopkins.** Althoughl! have
no circulation information for Woman' s Wordacaording to Frances Lord in the Prefaceof her
1888 bookthe “instruction” abou Christian Science proved so succesgul that she was unable
to kegp up with demand.

The successof thisled to the pulication of Lord's book, Chrigtian Science Healing, an overtly
feminist text including references to God as “she.”*® For example, “when you take Truth into
your mind, she makes herself at home; she turns out al the gaudy and urtrue pictures, andin
their stead, you find her own lovely form and face at every turn.”*® One of the fundamental's of
Christian Science heding, asserted Lord, was the removal of limits and fea, and she dtes the
example of the “modern woman” as a cae in pdnt. For Lord, the new freedom being
experienced by women was the direa result of “casting df abelief in limits.”*’

One of the distingushing charaderistics of New Thought is that, unlike Chrigian Science, it
encouraged openness to ather religious traditions. In her list of suggested readings, Frances
Lord includes the Hindu mysticd text, the Bhagavad Gita, along with Christian writers like
Augustine, Jacmb Boehme, Swedenbag and Leo Tolstoy. Lord aso includes writings by
women. For example, a19" century Theosophicd work by Lady Caithness, writings of Dr Anna

“1 phylli s Trible, "Eve and Adam," in Womanspirit Rising, ed. Carol P Christ & Judith Plaskow (New
York: Harper & Row, 1979.

“2 Lisa Strange, "Elizabeth Cady Stanton's Woman's Bible & the Roats of Feminist Theology," Gender
Issuies 17, no. 4 (1999: 3.

3 Harley, Emma Curtis Hopkins, 59.

“ Frances Lord, Christian Sience Healing: It' sPrinciples & Practices with Full Explanations for Home
Sudents (London: George Redway, 1888, vii.

*1bid., 117.

*°bid., 365.

*"bid., 17.
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Kingsford in 188l, the writings of George Fox's contemporary Jane Leade (16231700 and
mystic Madam Guyon (16481717).®

In reading Lord’s bodk, | found myself astonished at its contemporary nature, which results of
course from Lord’s feminism. How widely real this materia was, or what impad it had on
women in England outside of the suffrage movement, has nat yet been adequately investigated.

Mainstream Christian Healing M ovement

Preliminary investigations suggest that the threads of the New Though movement have dso
becme atangled with the 20" century Christian heding movement. New Though inspired at
least two influential 20" century heders, Agnes Sanford and John Gayner Banks.

Indicaions are that the influence of New Though on Agnes Sanford was indired. Her 1947
bestsell er The Healing Light launched Sanford's caree as a writer on Christian heding and she
went on to become apopuar ledurer in this field for more than thirty yeas. Publicaion o
Sanford’s book heppened with the asdstance of Dr Glenn Clark. Although no a New Thougtt
leader himself, Glenn Clark had studied and implemented the ideas of two New Thouglt writers
Frank Rawson and Walter Lanyon in his own writing and ministry. Agnes Sanford was aso
influenced by New Though minister Emmett Fox (1886-1951) and his 1934 lest sdlling book
Sermon onthe Mourt.*® It isimpossble to read Agnes Sanford's writings and nd wonder about
conredions bad to the New Thought movement once the sead as been sown that there was an
influence here. But more discussion and analysis on this is beyondthe scope of this paper.

The influence of New Though on John Gayner Banks was more dired. John Gayner Banks, an
Episcopalian priest and founder of the International Order of St Luke the Physician studied with
Emma Hopkins in San Francisco ac@rding to bah Frank Darling in his history of Christian
Heding and Mary Baker Eddy biographer and scholar Robert Ped.*® Gail Harley founda 1947
copy d the Truth that Heals, Bank's teading manua for the Order of Saint Luke, and
discovered that Hopkins' metaphysicd ideas were both adknowledged and implemented.® In
ancther book, Healing Everywhere, Banks quaed from Emma Hopkins diredly, giving bah an
except from Hopkins' book Sudies in High Mysticism, and a Self-treament on forgiveness®
According to Robert Ped, as late & the 1960s Hopkins book High Mysticism was being
advertised in the Order of St Luke's officia journal Sharing.>®

To my knowledge, the mainstrean Christian heding ministry has never acknowledged the
contributions made by the New Though movement to their pradices, and unpading this could
prove to be an academic treasure trove to any scholar interested in the aea

New Age Movement

Whil e the New Age movement has perhaps more in common with Spiritualism and Theosophy,
some ideas do resonate with New Thoudht and New Though had of course dways been open to

“8bid., 323-33. Dr Anna Kingsford (d 1888) obtained a medical degree in Parisin 1880 and advocated a
vegetarian det for humanity. Jane Leade (16231700 wrote The Wars of David in 1700, Revelationsin
1683 The Wonders of God's Creation in 1695 and The Heavenly Cloud now Breaking in 1681. Madame
Guyon (1648-1717) was amystic poet.

9 Frank C Darling, The Restoration o Christian Healing. New Freedomin the Church since the
Reformation (Colorado: Vista Publicaions, 1992), 76.

*0 |bid., 461. Robert Ped, Mary Baker Eddy: The Years of Trial, 3 vols,, vol. 2 (New York: Holt, Rinehart
& Wingon, 1971), 360.

>1 Harley, Emma Curtis Hopkins, 132.

>2 Darling, The Restoration of Christian Healing, 471-72.

>3 Ped, The Years of Trial, 360.
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diversity of belief.> It is not surprising therefore to find that Emma Hopkins' influence, as the
founder of New Thougtt, extends to the New Age movement.>®

According to Gordon Mélton, the New Age movement is arevivalist one that has drawn most of
its inspiration from Theosophy, Spiritudism and the Eastern religions, but he dso argues that
the presence of New Though provides an explanation for the speed with which the New Age
movement spread from the ealy 197@. Rather than creae new organizations, the New Age was
ableto utili zethe membership of older groups and “a cordia relationship” commenced between
New Though and the New Age, exemplified by the proliferation o classes devoted to A Course
in Miracles. By the middle of the 1980s, most New Though churches were halding study

groups.”®

Heding within New Though aso began to expand to include modalities such as massage,
shiatsu, yoga, rebirthing. Although some of the New Age adivities such as channelling are now
being removed from the New Though churches as leaders recognized an esentia
incompatibility with their teadings, teating A Course in Miracles remains on the agenda. A
Course in Miracles is most obviously synchronows with New Though bdliefs through its
teadings that what we know as the material world is a dream, an ill usion from which we will
awaken and find ouselves arealy in heasen.>

The largest New Though grouptoday is the Unity Schod of Chrigtianity in Missouri. Thiswas
founded by Myrtle and Charles Fillm ore, both students of Emma Hopkins and adained by rer
onJune 1, 1891. Marianne Willi amsonis a well-known figure in the New Age movement, and
she is dso the spiritual leader of the Renaissance Unity Interfaith Fellowship in Missouri, a
Unity Church. Williamson helped to ppularise A Course in Miracles through her 1992 best-
selli ng book and subsequent appeaances on The Oprah Winfrey Show.

Ernest Holmes, who was the founder of the youngest New Though group, the Church of
Religious Science, studied with Emma Hopkins in 1924. According to Martin Larson, Holmes
adopted “virtualy intad” Hopkins method d heding.>® The most famous exporent of Religious
Scienceis Louise Hay. Louise Hay was a prominent and immensely popular figure in the New
Age movement during the 1980s and 1990s touring and spe&king with aher New Age
luminaries such as Deegpak Chopra, Stuart Wilde and Wayne Dyer. Hay began her careq in
1981 as a praditioner and minister for the Church of Religious Science, and her 1980s best
seller You Can Heal Your Life contains affirmations reminiscent of those provided by Hopkins
and Holmes.*®

New Though may have been marginalized by the mainstrean Christian community but
asciations with the New Age movement are an indication d the widespread popuarity of
some of itsideas. Thisis yet another areaworthy of further acalemic interest.

>4 Gordon J Melton, "New Thought and New Age," in Perspectives on the New Age, ed. James R Lewis &
JGordon Mélton (Albany, New Y ork: State University of New York Press 1992, 18.

%5 Augtralian historian Jill Roe notes that the New Age in Australia can be traced to Theosophy, Christian
Science New Thought, Anthroposophy, the Baha'i and Scientology. Jill Roe, "Dayspring: Australia &
NZ as a Setting for the 'New Age' from the 1890'sto Nimbin," Australian Cultural History 16 (1997-
1998.

*5 Mélton, "New Thought," 18, 25.

>" Arnold S. Weiss "A New Religious Movement and Spiritual Healing Psychology Based on a Coursein
Miracles.," in Religion & the Social Order. Between Sacred & Secular: Research & Theory on Quasi-
Religons (London: JAI Press 1994), 198.

°8 |arson, "Chapter V1. The Great Popularizers," 147.

%9 Satter, Each Mind a Kingdom, 252
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Conclusion

In 1895 Hopkins closed her seminary and relocated to New York, from which base she
continued to gve puldic ledures, travelled to Europe and England, and wrote prolificdly. Most
of her teadingwas dore individualy over the next thirty yeas, but Hopkins also continued her
private heding pradice, including as clients influential socidite Mabel Dodge Luhan. Luhan
saw Hopkins for treament three times a week and referred friends to Hopkins as well. These
included artists Maurice Sterne and Andrew Dasburg, theare set designer Robert Edmond Jones
and Isadora Duncan's sster, Elizabeth.®®

By the time of Hopkins' move to New York, power had disseminated througlhout the curtry as
misdonary branches of Hopkins' seminary had been established, and acording to Gail Harley,
“a new feminist reli gious movement of international importance” had been creaed.®* Yet Emma
Curtis Hopkins recaded in statusto that of outcast in the Christian Science movement.®?

In this paper | have sketched a biography of Emma Hopkins and oulined three aeas requiring
further research. That is, the impad and involvement of New Thougltt with the first wave
feminist movement and conredion to and influence on the feminist theology d the 20" century;
just how has New Thoudht and Emma Hopkins informed the pradice of mainstrean Christian
heding; and finaly, unravelli ng the intricae mnnedions between New Though and New Age.
This ghdarship is needed to tesse out the many ways in which New Thouglt idess have
changed ou thinking, and to investigate how the once marginadized transformed the
mainstream.
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